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194. Other Martyrs, 1538
The death of Robert Packington.

Among other acts and matters passed and done this present year, which is of the Lord 1538, here
is not to be silenced the unworthy and lamentable death of Robert Packington, mercer of
London, wrought and caused by the enemies of God's word, and of all good proceedings. The
story is this: The said Robert Packington, being a man of sub. stance, yet not so rich as discreet
and honest, and dwelling in Cheapside, used every day at five o'clock, winter and summer, to go
to prayers at a church then called St. Thomas of Acres, but now named Mercer's Chapel. And
one morning amongst all others, being a great misty morning, such as hath seldom been seen,
even as he was crossing the street from his house to the church, he was suddenly murdered with
a gun, which of the neighbours was plainly heard; and, by a great number of labourers standing
at Soper-lane end, he was both seen to go forth of his house, and the clap of the gun was heard,
but the deed-doer was a great while un-espied and unknown. Although many in the mean time
were suspected, yet none could be found faulty therein, the murderer so covertly was conveyed,
till at length, by the confession of Dr. Vincent, dean of Paul's, on his death-bed, it was known,
and by him confessed, that he himself was the author thereof, by hiring an Italian, for sixty
crowns or thereabouts, to do the feat. For the testimonywhereof, and also for the repentant words
of the said Intent, the names both of them that heard him confess it, and of them that heard the
witnesses report it, remain yet in memory, to be produced, if need required.

The cause why he was so little favoured by the clergy, was this: for that he was known to
be a man of great courage, and one that could both speak, and also would be heard: for at the
same time he was one of the burgesses of the parliament for the city of London, and had talked
somewhat against the covetousness and cruelty of the clergy; wherefore he was had in contempt
with them, and was thought also to have some talk with the king; for which he was the more had
in disdain with them, and murdered by the said Dr. Intent for his labour, as hath been above
declared.

And thus much of Robert Packington, who was the brother of Austin Packington above
mentioned, who deceived Bishop Tonstal, in buying the new translated Testament of Tyndale:
whose piteous murder, although it was privy and sudden, yet hath it so pleased the Lord not to
keep it in darkness, but to bring it at length to light.

The burning of one Collins at London.

Neither is here to be omitted the burning of one Collins, some time a lawyer and a
gentleman, which suffered the fire this year also in Smithfield, A.D. 1538; whom although I do
not here recite as in the number of God's professed martyrs, yet neither do I think him to be clean
sequestered from the company of the Lord's saved flock and family, notwithstanding that the
bishop of Rome's church did condemn and burn him for a heretic; but rather do recount him
therefore as one belonging to the holy company of saints. At leastwise this case of him and of his
end may be thought to be such as may well reprove and condemn their cruelty and madness, in
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burning so, without all discretion, this man, being mad, and distract of his perfect wits, as he then
was, by this occasion as here followeth:

Collins burned at the stake

This gentleman had a wife of exceeding beauty and comeliness, but, notwithstanding, of
so light behaviour and unchaste conditions, (nothing correspondent to the grace of her beauty,)
that she, forsaking her husband, which loved her entirely, betook herself unto another paramour;
which thing when he understood, he took it very grievously and heavily, more than reason
would. At the last, being overcome with exceeding dolour and heaviness, he fell mad, being at
that time a student of the law in London. When he was thus ravished of his wits, by chance he
came into a church where a priest was saying mass, and was come to the place where they use to
hold up and show the sacrament.

Collins, being beside his wits, seeing the priest holding up the host over his head, and
showing it to the people, he, in like manner counterfeiting the priest, took up a little dog by the
legs, and held him over his head, showing him unto the people. And for this he was, by and by,
brought to examination, and condemned to the fire, and was burned, and the dog with him, the
same year in which John Lambert was burned, A.D. 1538.
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The burning of Cowbridge at Oxford, A.D. 1538.

With this aforesaid Collins may also be adjoined the burning of Cowbridge, who
likewise, being mad and beside his right senses, was, either the same, or the next year following,
condemned by Longland, bishop of Lincoln, and committed to the fire by him to be burned at
Oxford.

The fruitful seed of the gospel at this time had taken such root in England, that now it
began manifestly to spring and show itself in all places, and in all sorts of people, as it may
appear in this good man Cowbridge; who, coming of a good stock and family, whose ancestors,
even from Wickliff's time hitherto, had been always favourers of the gospel, and addicted to the
setting forth thereof inthe English tongue, was born at Colchester, his father's name being
William Cowbridge, a wealthy man, and head bailiff of Colchester, and of great estimation.

This man, at his decease, left unto his son great substance and possessions, which he
afterwards abandoning and distributing unto his sisters and kindred, he himself went about the
countries, sometimes seeking after learned men, and sometimes, according to his ability,
instructing the ignorant. Thus he continued a certain space, until such time as he came to a town
in Berkshire, named Wantage, where, after he had by a long season exercised the office of a
priest, in teaching and administering of the sacraments, but being no priest indeed, and had
converted many unto the truth, he was at last apprehended and taken, as suspected of heresy, and
carried to a place beside Wickham, to the bishop of Lincoln, to be examined; by whom he was
sent to Oxford, and there cast into the prison called Bocardo.

At that time Dr. Smith and Dr. Cotes governed the divinity schools, who, together with
other divines and doctors, seemed not in this point to show the duty which the most meek apostle
requireth in divines toward such as are fallen into any error, or lack instruction or learning. For,
admit that he did not understand or see so much in the doctrine and controversies of divinity as
the learned divines did, yet Paul, writing unto the Romans, and in others places also, saith, that
the weak are to be received into the faith, and not to the determination of disputations; but the
imbecility of the weak is to be borne by them that are stronger, &c. And in another place, we
understand the spirit of lenity and gentleness to be requisite in such as are spiritual, who shall
have to do with the weak flock of Christ. But, alas! it is a sorrowful thing to see how far these
divines are separate from the rule of the apostolic meekness, who, after they had this poor man
fast entangled in their prison of Bocardo with famine and hunger, brought this poor servant of
Christ unto that point, that, through the long consumption and lack of sleep, his natural strength
being consumed, he lost his wits and reason; whereby (as it is the manner of mad-men) he
uttered many unseemly and indiscreet words: whereupon the divines spread rumours abroad that
there was a heretic at Oxford, who could abide to hear the name of Jesu, but not the name of
Christ, to be named; and therefore that he ought to be burned: and so thereupon condemned him.
That done, they sent the articles, whereupon he was condemned, up to London, unto the lord
chancellor, at that time being the Lord Audley, requiring of him a writ to put him to execution; of
which articles we could only attain to knowledge and understanding but of two, which were
these:
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"First, That in the second article of the Creed, he would not have it £t in Jesum Christum,
&c., but Et in Jesum Jesum, &c. The second, That every poor priest, be he ever so poor or needy,
being of a good conversation, hath as great power and authority in the church of God and
ministration of the sacraments, as the pope or any other bishops.

What all his opinions and articles were, wherewith he was charged, it needeth not here to
rehearse; for as he was then a man mad, and destitute of sense and reason, so his words and
sayings could not be sound. Yea rather, what wise man would ever collect articles against him,
which said he could not tell what? And if his articles were so horrible and mad as Cope in his
Dialogues doth declare them, then was he, in my judgment, a man more fit to be sent to Bedlam,
than to be had to the fire in Smithfield to be burned. For what reason is it to require reason of a
creature mad or unreasonable, or to make heresy of the words of a senseless man, not knowing
what he affirmed?

But this is the manner and property of this holy mother church of Rome, that whatsoever
cometh in their hands and inquisition, to the fire it must. There is no other way; neither pity that
will move,nor excuse that will serve, nor age that they will spare, nor any respect almost that
they consider, as by these two miserable examples, both of Collins and Cowbridge, it may
appear; who rather should have been pitied, and all ways convenient sought how to reduce the
silly wretches into their right minds again; according as the true pastors of Israel be commanded,
by the Spirit of God, to seek again the things that be lost, and to bind up the things that be
broken, &c., and not so extremely to burst the things that be bruised before.

But, to end with this matter of Cowbridge, whatsoever his madness was before, or
howsoever erroneous his articles were, (which, for the fond fantasies of them, I do not express,)
yet, as touching his end, this is certain, that, when the day appointed was come, this meek lamb
of Christ was brought forth unto the slaughter with a great band of armed men; and, being made
fast in the midst of the fire, (contrary to their expectation,) oftentimes calling upon the name of
the Lord Jesus Christ, with great meekness and quietness he yielded his spirit into the hands of
the Lord.

Putteden and Leiton, martyrs.

About the same time and year, or not much before, when John Lambert suffered at
London, there was one Puttedew also condemned to the fire, about the parts of Suffolk; who,
coming into the church, and merrily telling the priest, that after he had drunk up all the wine
alone, he afterwards blessed the hungry people with the empty chalice, was for the same
immediately apprehended, and shortly after burned, leaving to us an experiment, Quam parum sit
tutum ludere cum sanctis, as the old saying was then; but rather, as we may see now, Quam male
tutum sit ludere cum impiis.

The great and almost infinite number of most holy martyrs, the variety of matter, and the
great celerity used in writing this story, is such, that we cannot use such exact diligence in
perusing them all, or have so perfect memory in keeping the order of years, but that, sometimes,
we shall somewhat the more swerve or go astray; whereby it hath happened that this man
William Leiton, as it were lying hidden among a great multitude of others, had almost escaped
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our hands; whom, notwithstanding that we have somewhat passed his time, yet do we not think
meet to omit, or leave out of this catalogue or history.

This William Leiton was a monk of Eye in the county of Suffolk, and was burned at
Norwich, for speaking against a certain idol which was accustomed to be carried about in the
processions at Eye; and also for holding that the sacramental supper ought to be administered in
both kinds; about the year and time aforesaid.

The burning of N. Peke, martyr, at Ipswich.

In the burning of another Suffolk man, named N. Peke, dwelling some time at
Earlstonham, and burned at Ipswich somewhat before the burning of these aforesaid, thus I find
it recorded and testified; that when he, being fast bound to a stake, and furze set on fire round
about him, was so scorched that he was as black as soot, one Dr. Redyng, there standing before
him, with Dr. Heyre and Dr. Springwell, having a long white wand in his hand, did knock him
upon the right shoulder, and said, "Peke! recant, and believe that the sacrament of the altar is the
very body of Christ, flesh, blood, and bone, after that the priest hath spoken the words of
consecration over it; and here have I in my hand to absolve thee for thy misbelief that hath been
in thee;" having a scroll of paper in his hand. When he had spoken these words, Peke answered,
and said, "I defy it, and thee also;" and with a great violence he spit from him very blood, which
came by reason that his veins brake in his body for extreme anguish. And when the said Peke
had so spoken, then Dr. Redyng said, "To as many as shall cast a stick to the burning of this
heretic, is granted forty days of pardon by my lord bishop of Norwich."

Then Baron Curson, Sir John Audley, knight, with many others of estimation, being there
present, did rise from their seats, and with their swords did cut down boughs, and throw them
into the fire, and so did all the multitude of the people. Witness John Ramsey and others, who
did see this act.
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195. King Henry's Decree Against Imported Books

In the year last before this, which was A.D. 1537, it was declared how Pope Paul the Third
indicted a general council, to be holden at Mantua: whereunto the king of England, amongst
other princes, being called, refused either to come or to send at the pope's call, and for defence of
himself directed out a public apology or protestation, rendering just and sufficient matter why he
neither would, nor was bound to obey, the pope's commandment; which protestation is before to
be read. This council, appointed to begin the twenty-third day of May, the year aforesaid, was
then stopped by the duke of Mantua, pretending that he would suffer no council there, unless the
pope would fortify the city with a sufficient army, &c.; for which cause the pope prorogued the
said council, to be celebrated in the month of November following, appointing at the first no
certain place. At length he named and determined the city of Vincenza, (lying within the
dominion of the Venetians,) to be the place for the council. Whereunto when the king, the year
next following, (which is this present year of our Lord 1538,) was requested by the emperor and
other states, to resort either himself, or to send, he, again refusing, (as he did before,) sent a
protestation, in way of defence and answer for himself, to the emperor or other Christian princes.

As the Lord, of his goodness, had raised up Thomas Cromwell to he a friend and patron
to the gospel, so, on the contrary side, Satan (who is adversary and enemy to all good things) had
his organ also, which was Stephen Gardiner, by all wiles and subtle means to impeach and put
back the same; who, after he had brought his purpose to pass in burning good John Lambert, (as
ye have heard,) proceeding still in his crafts and wiles, and thinking, under the names of heresies,
sects, Anabaptists, and Sacramentaries, to exterminate all good books and faithful professors of
God's word out of England, so wrought with the king, that the next year following, which was
A.D. 1539, he gave out these injunctions, the copy and contents whereof I thought here also not
to be pretermitted, and are these:

"First, That none, without special licence of the king, transport or bring from outward
parts into England, any manner of English books, either yet sell, give, utter, or publish any such,
upon pain of forfeiting all their goods and chattels, and their bodies to be imprisoned so long as it
shall please the king's Majesty.

"Item, That none shall print, or bring over, any English books with annotations or
prologues, unless such books before be examined by the king's privy council, or others appointed
by his Highness; and yet not to be put thereto these words, cum privilegio regali, without adding,
ad imprimendum solum: neither yet to imprint it, without the king's privilege be printed therewith
in the English tongue, that all men may read it. Neither shall they print any translated book,
without the plain name of the translator be in it; or else the printer to be made the translator, and
to suffer the fine and punishment thereof, at the king's pleasure.

"Item, That none of the occupation of printing shall, within the realm, print, utter, sell, or
cause to be published, any English book of Scripture, unless the same be first viewed, examined,
and admitted by the king's Highness, or one of his privy council, or one bishop within the realm,
whose name shall therein be expressed, upon pain of the king's most high displeasure, the loss of
their goods and chattels, and imprisonment so long as it shall please the king.
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"Item, Those that be in any errors, as Sacramentaries, Anabaptists, or any others, that sell
books having such opinions in them, being once known, both the books and such persons shall
be detected and disclosed immediately unto the king's Majesty, or one of his privy council; to the
intent to have it punished, without favour, even with the extremity of the law.

"Item, That none of the king's subjects shall reason, dispute, or argue upon the sacrament
of the altar, upon pain of losing their lives, goods, and chattels, without all favour, only those
excepted that be learned in divinity: they to have their liberty in their schools and appointed
places accustomed for such matters.

"Item, That the holy bread and holy water, procession, kneeling and creeping on Good
Friday to the cross, and Easter-day, setting up of lights before the Corpus Christi, bearing of
candles on Candlemas-day, purification of women delivered of child, offering of chrisms,
keeping of the four offering-days, paying their tithes, and such-like ceremonies, must be
observed and kept till it shall please the king to change or abrogate any of them."

This article was made for that the people were not quieted and contented (many of them)
with the ceremonies then used.

"Finally, All those priests that be married, and openly known to have their wives, or that
hereafter do intend to marry, shall be deprived of all spiritual promotion, and from doing any
duty of a priest, and shall have no manner of office, dignity, cure, privilege, profit, or commodity
in any thing appertaining to the clergy, but from thenceforth shall be taken, had, and reputed as
lay persons, to all purposes and intents: and those that shall, after this proclamation, marry, shall
run in his Grace's indignation, and suffer punishment and imprisonment at his Grace's will and
pleasure.

"Item, He chargeth all archbishops, bishops, archdeacons, deacons, provosts, parsons,
vicars, curates, and other ministers, and every of them, in their own persons, within their cures,
diligently to preach, teach, open, and set forth to the people, the glory of God and truth of his
word; and also, considering the abuses and superstitions that have crept into the hearts and
stomachs of many by reason of their fond ceremonies, he chargeth them, upon pain of
imprisonment at his Grace's pleasure, not only to preach and teach the word of God accordingly,
but also sincerely and purely, declaring the difference between things commanded by God, and
the rites and ceremonies in their church then used, lest the people thereby might grow into
further superstition.

"Item, Forasmuch as it appeareth now clearly, that Thomas Becket, some time archbishop
of Canterbury, stubbornly withstanding the wholesome laws established against the enormities of
the clergy, by the king's Highness's noble progenitor, King Henry the Second, for the
commonwealth, rest, and tranquillity of this realm, of his froward mind fled the realm into
France, and to the bishop of Rome, maintainer of those enormities, to procure the abrogation of
the said laws (whereby arose much trouble in this said realm); and that his death, which they
untruly called martyrdom, happened upon a rescue by him made; and that (as it is written) he
gave opprobrious words to the gentlemen which then counselled him to leave his stubbornness,
and to avoid the commotion of the people, risen up for that rescue, and he not only called the one
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of them 'bawd,' but also took Tracy by the bosom, and violently shook him, and plucked him in
such manner that he had almost overthrown him to the pavement of the church, so that upon this
fray, one of their company, perceiving the same, struck him, and so in the throng Becket was
slain: and further, that his canonization was made only by the bishop of Rome, because he had
been both a champion to maintain his usurped authority, and a bearer of the iniquity of the
clergy:

"For these, and for other great and urgent causes long to recite, the king's Majesty, by the
advice of his council, hath thought expedient to declare to his loving subjects, that
notwithstanding the said canonization, there appeareth nothing in his life and exterior
conversation whereby he should be called a saint, but rather esteemed to have been a rebel and
traitor to his prince.

"Therefore his Grace straitly chargeth and commandeth, that from henceforth the said
Thomas Becket shall not be esteemed, named, reputed, and called a saint, but Bishop Becket;
and that his images and pictures through the whole realm shall be plucked down, and avoided out
of all churches, chapels, and other places; and that from henceforth the days used to be festival in
his name, shall not be observed, nor the service, office, antiphons, collects, and prayers in his
name read, but rased and put out of all the books; and that all their festival-days, already
abrogated, shall be in no wise solemnized, but his Grace's ordinances and injunctions thereupon
observed; to the intent his Grace's loving subjects shall be no longer blindly led and abused to
commit idolatry, as they have done in times past: upon pain of his Majesty's indignation, and
imprisonment at his Grace's pleasure.

"Finally, his Grace straitly chargeth and commandeth, that his subjects do keep and
observe all and singular his injunctions made by his Majesty, upon the pain therein contained."

Here followeth how religion began to go backward.
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196. The Variable Changes and Mutations of Religion in King
Henry's Days.

=%t O many which be yet alive, and can testify these things, it is not unknown,
a2, how variable the state of religion stood in these days; how hardly and with

what difficulty it came forth; what chances and changes it suffered. Even as

“the king was ruled and gave ear sometimes to one, sometimes to another, so

=-.one while it went forward, at another season as much backward again, and

“'sometimes clean altered and changed for a season, according as they could

- prevail, who were about the king. So long as Queen Anne lived, the gospel
had indifferent success.

After that she, by sinister instigation of some about the king, was made away, the course
of the gospel began again to decline, but that the Lord then stirred up the Lord Cromwell
opportunely to help in that behalf; who, no doubt, did much avail, for the increase of God's true
religion, and much more had brought to perfection, if the pestilent adversaries, maligning the
prosperous glory of the gospel, by contrary practising had not craftily undermined him, and
supplanted his virtuous proceedings. By means of which adversaries it came to pass, after the
taking away of the said Cromwell, that the state of religion more and more decayed during all the
residue of the reign of King Henry.

Among these adversaries above mentioned, the chief captain was Stephen Gardiner,
bishop of Winchester; who, with his confederates and adherents, disdaining at the state of the
Lord Cromwell, and at the late marriage of the Lady Anne of Cleves (who, in the beginning of
the year of our Lord 1540, was married to the king); as also grieved partly at the dissolution of
the monasteries, and fearing the growing of the gospel, sought all occasions how to interrupt
these happy beginnings, and to train the king to their own purpose. Now what occasion this wily
Winchester found out to work upon, ye shall hear in order as followeth:

It happened the same time, that the Lord Cromwell, for the better establishing of sincere
religion in this realm, devised a marriage for the king, to be concluded between him and the
Lady Anne of Cleves, whose other sister was already married unto the duke of Saxony. By this
marriage it was supposed that a perpetual league, amity, and alliance, should be nourished
between this realm and the princes of Germany; and so thereby godly religion might be made
more strong on both parts against the bishop of Rome and his tyrannical religion. But the devil,
ever envying the prosperity of the gospel, laid a stumbling-block in that clear way for the king to
stumble at. For, when the parents of the noble lady were communed withal for the furtherance of
the said marriage, among others of her friends whose good will was required, the duke of
Saxony, her brother-in-law, misliked the marriage, partly for that he would have had her
bestowed upon some prince of Germany more nigh unto her sister, and partly for other causes
which he thought reasonable. Whereupon it followed that the slackness of the duke in that behalf
being espied, crafty Winchester, taking good hold-fast thereon, so alienated the king's mind from
the amity that seemed now to begin and grow between the duke and the king, that by the
occasion thereof he brought the king at length clean out of credit with that religion and doctrine,
which the duke had then maintained many years before.
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This wily Winchester, with his crafty fetches, partly upon this occasion aforesaid, and
partly also by other pestilent persuasions creeping into the king's ears, ceased not to seek all
means how to work his feat, and to overthrow religion, first bringing him in hatred with the
German princes, then putting him in fear of the emperor, of the French king, of the pope, of the
king of Scots, and other foreign powers to rise against him; but especially of civil tumults and
commotion here within this realm, which above all things he most dreaded, by reason of
innovation of religion, and dissolving of abbeys, and for abolishing of rites and other customs of
the church, sticking so fast in the minds of the people, that it was to be feared lest their hearts
were or would be shortly stirred up against him, unless some speedy remedy were to the contrary
provided: declaring, moreover, what a dangerous matter in a commonwealth it is, to attempt new
alterations of any thing, but especially of religion. Which being so, he exhorted the king, for his
own safeguard, and public quiet and tranquillity of his realm, to see betimes how and by what
policy these so manifold mischiefs might be prevented. Against which no other way or shift
could be better devised, than if he would show himself sharp and severe against these new
sectaries, Anabaptists and Sacramentaries (as they called them); and would also set forth such
articles, confirming the ancient and catholic faith, as whereby he might recover again his
credence with Christian princes, and whereby all the world besides might see and judge him to
be a right and perfect catholic. By these, and such-like crafty suggestions, the king, being too
much seduced and abused, began to withdraw his defence from the reformation of true religion,
supposing thereby to procure to himself more safety both in his own realm, and also to avoid
such dangers which otherwise might happen by other princes; especially seeing of late he had
refused to come to the general council at Vincenza, being thereto invited both by the emperor,
and other foreign potentates, as ye have heard before, And therefore, although he had rejected the
pope out of this realm, yet because he would declare himself, nevertheless, to be a good catholic
son of the mother church, and a withstander of new innovations and heresies, (as the blind
opinion of the world then did esteem them,) first he stretched out his hand to the condemning and
burning of Lambert; then, afterwards, he gave out those injunctions above prefixed; and now,
further to increase this opinion with all men, in the year next following, which was A.D. 1540,
through the device and practice of certain of the pope's factors about him, he summoned a
solemn parliament to be holden at Westminster the 28th day of April, of all the states and
burgesses of the realm; also a synod or convocation of all the archbishops, bishops, and other
learned of the clergy of this realm, to be in like manner assembled.

The Act of the Six Articles.

In which parliament, synod, or convocation, certain articles, matters, and questions,
touching religion, were decreed by certain prelates, to the number especially of six, commonly
called The Six Articles, (or, The Whip with Six Strings,) to be had and received among the king's
subjects, on pretence of unity. But what unity thereof followed, the groaning hearts of a great
number, and also the cruel death of divers, both in the days of King Henry, and; of Queen Mary,
can so well declare as I pray God never the like be felt hereafter.

The doctrine of these wicked articles in the bloody Act contained, although it be worthy
of no memory amongst Christian men, but rather deserveth to be buried in perpetual oblivion,
yet, for that the office of history compelleth us thereunto, for the more light of posterity to come,
faithfully and truly to comprise things done in the church, as well one as another, this shall be:
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briefly to recapitulate the sum and effect of the aforesaid six articles, in order as they were given
out, and hereunder do follow.

The first Article.

The first article in this present parliament accorded and agreed upon, was this: "That in
the most blessed sacrament of the altar, by the strength and efficacy of Christ's mighty word, (it
being spoken by the priest,) is present really, under the form of bread and wine, the natural body
and blood of our Saviour Jesus Christ, conceived of the Virgin Mary; and that after the
consecration there remaineth no substance of bread or wine, or any other substance, but the
substance of Christ, God and man."

The second Article.

"That the communion in both kinds is not necessary ad salutem, by the law of God, to all
persons: and that it is to be believed, and not doubted of, but that in the flesh, under form of
bread, is the very blood, and with the blood, under form of' wine, is the very flesh, as well apart,
as they were both together."

The third Article.

"That priests, after the order of priesthood received as before, may not marry by the law
of God."

The fourth Article.

"That vows of chastity or widowhood, by man or woman made to God advisedly, ought
to be observed by the law of God; and that it exempteth them from other liberties of Christian
people, which, without that, they might enjoy."

The fifth Article.

"That it is. meet and necessary, that private masses be continued and admitted in this
English church and congregation; as whereby good Christian people, ordering themselves
accordingly, do receive both godly and goodly consolations and benefits and it is agreeable also
to God's law."

The sixth Article.

"That auricular confession is expedient and necessary to be retained and continued, used
and frequented, in the church of God."

After these articles were thus concluded and consented upon, the prelates of the realm,

craftily perceiving that such a foul and violent Act could not take place or prevail unless strait
and bloody penalties were set upon them, they caused, through their accustomed practice, to be
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ordained and enacted by the king and the lords spiritual and temporal, and the commons in the
said parliament, as followeth:

The penalty upon the first Article.

"That if any person or persons, within this realm of England, or any other the king's
dominions, after the twelfth day of July next coming, by word, writing, imprinting, ciphering, or
any otherwise, should publish, preach, teach, say, affirm, declare, dispute, argue, or hold any
opinion, that in the blessed sacrament of the altar, under form of bread and wine, (after the
consecration thereof,) there is not present really the natural body and blood of our Saviour, Jesus
Christ, conceived of the Virgin Mary, or that after the said consecration there remaineth any
substance of bread or wine, or any other substance but the substance of Christ, God and man; or,
after the time above said, publish, preach, teach, say, affirm, declare, dispute, argue, or hold
opinion, that in the flesh, under the form of bread, is not the very blood of Christ, or that with the
blood of Christ, under the form of wine, is not the very flesh of Christ, as well apart, as though
they were both together; or by any of the means above said, or otherwise, preach, teach, declare,
or affirm the said sacrament to be of other substance than is above said, or by any mean contemn,
deprave, or despise the said blessed sacrament: that then, every such person so offending, their
aiders, comforters, counsellors, consenters, and abettors therein, (being thereof convicted in form
under written, by the authority above said,) should be deemed and adjudged heretics, and every
such offence should be adjudged manifest heresy; and that every such offender and offenders
should therefore have and suffer judgment, execution, pain and pains of death by way of burning,
without any abjuration, benefit of the clergy, or sanctuary, to be therefore permitted, had,
allowed, admitted, or suffered; and also should therefore forfeit and lose to the king's Highness,
his heirs and successors, all his or their honours, manors, castles, lands, tenements, rents,
reversions, services, possessions, and all other his or their hereditaments, goods and chattels,
farms and freeholds, whatsoever they were, which any such offender or offenders should have, at
the time of any such offence or offences, committed or done, or at any time after, as in any cases
of high treason."

The penalties upon the last five Articles.

And as touching the other five articles following, the penalties devised for them were
these: "That every such person or persons which do preach, teach, obstinately affirm, uphold,
maintain, or defend, after the twelfth day of July the said year, any thing contrary to the same: or
if any, being in orders, or after a vow advisedly made, did marry, or make marriage, or contract
matrimony, in so doing should be adjudged as felons, and lose both life, and forfeit goods, as in

case of felony, without any benefit of the clergy, or privilege of the church or of the sanctuary,
&ec.

"Item, That every such person or persons, which after the day aforesaid, by word, writing,
printing, ciphering, or otherwise, did publish, declare, or hold opinion contrary to the five articles
above expressed, being for any such offence duly convicted or attainted: for the first time,
besides the forfeit of all his goods and chattels, and possessions whatsoever, should suffer
imprisonment of his body at the king's pleasure: and for the second time, being accused,
presented, and thereof convicted, should suffer as in case aforesaid of felony.
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"Item, If any within order of priesthood, before the time of the said parliament, had
married or contracted matrimony, or vowed widowhood, the said matrimony should stand utterly
void and be dissolved.

"Item, That the same danger that belonged to priests marrying their wives, should also
redound to the women married unto the priests.

"Furthermore, for the more effectual execution of the premises, it was enacted by the said
parliament, that full authority of inquisition of all such heresies, felonies, and contempts, should
be committed and directed down into every shire, to certain persons specially thereunto
appointed; of which persons three at least, (provided always the archbishop, or bishop, or his
chancellor, or his commissary, be one,) should sit four times at least in the year having full
power to take information and accusation, by the depositions of any two lawful persons at the
least, as well as by the oaths of twelve men, to examine and inquire of all and singular the
heresies, felonies, and contempts above remembered; having also as ample power to make
process against every person or persons indicted, presented, or accused before them; also to hear
and determine the aforesaid heresies, felonies, contempts, and other offences, as well as if the
matter had been presented before the justices of peace in their sessions. And also, that the said
justices in their sessions, and every steward or under-steward, or his deputy, in their law-days,
should have power, by the oaths of twelve lawful men, to inquire, likewise, of all and singular
the heresies, felonies, contempts, and other offences, and to hear and determine the same, to all
effects of this present Act, &c.

Provided withal, that no person or persons thereupon accused, indicted, or presented,
should be admitted to challenge any that should be empannelled for the trial of any matter or
cause, other than for malice or envy; which challenge should forthwith be tried in like manner, as
in cases of felony, &c.

"Provided, moreover, that every person that should be named commissioner in this
inquisition, should first take a corporal oath, the tenor of which oath here ensueth.

The oath of the commissioners.

"Ye shall swear, that ye, to your cunning, wit, and power, shall truly and indifferently
execute the authority to you given by the king's commission, made for correction of heretics and
other offenders mentioned in the same commission, without any favour, affection, corruption,
dread, or malice, to be borne to any person or persons, as God you help, and all saints."

And thus much briefly collected out of the Act and originals, which more largely are to
be seen in the statute, anno 31, reg. Hen. VIII., concerning the six articles, which otherwise, for
the bloody cruelty thereof, are called The Whip with Six Strings, set forth after the death of
Queen Anne, and of good John Lambert, devised by the cruelty of the bishops, but especially of
the bishop of Winchester, and at length also subscribed by King Henry. But herein, as in many
other parts more, the crafty policy of that bishop appeared, who, like a lurking serpent, most slily
watching his time, if he had not taken the king coming out upon a sudden, there where it was, (I
spare here to report as I heard,) it was thought and affirmed by certain which then were
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pertaining to the king, that Winchester had not obtained the matter so easily to be subscribed as
he did.

These six articles above specified, although they contained manifest errors, heresies, and
absurdities against all Scripture and learning, (as all men having any judgment in God's word
may plainly understand,) yet such was the miserable adversity of that time, and the power of
darkness, that the simple cause of truth and of religion was utterly left desolate, and forsaken of
all friends. For every man seeing the king's mind so fully addicted, upon politic respects, to have
these articles pass forward, few or none in all that parliament would appear, which either could
perceive what was to be defended, or thirst defend what they understood to be true, save only
Cranmer, archbishop of Canterbury, who then, being married, (as is supposed,) like a constant
patron of God's cause, took upon him the earnest defence of the truth, oppressed in the
parliament; three days together disputing against those six wicked articles; bringing forth such
allegations and authorities, as might easily have helped the cause; who, in the said disputation,
behaved himself with such humble modesty, and with such obedience in words towards his
prince, protesting the cause not to be his, but the cause of Almighty God, that neither his
enterprise was misliked of the king; and again, his reasons and allegations were so strong,that
they could not well be refuted. Wherefore the king, (who ever bare special favour unto him,)
well liking his zealous defence, only willed him to depart out of the parliament-house into the
council-chamber, for a time, (for safeguard of his conscience,) till the Act should pass and be
granted; which he, notwithstanding, with humble protestation, refused to do.

After the parliament was finished, and that matter concluded, the king, considering the
constant zeal of the archbishop in defence of his cause, and partly also weighing the many
authorities and reasons whereby he had substantially confirmed the same, sent the Lord
Cromwell, (who, within few days after, was apprehended,) the two dukes of Norfolk and
Suffolk, and all the lords of the parliament, to dine with him at Lambeth; where they signified
unto him, that it was the king's pleasure, that they all should, in his Highness's behalf, cherish,
comfort, and animate him, as one that for his travail in that parliament had declared himself both
greatly learned, and also a man discreet and wise; and therefore they willed him not to be
discouraged in any thing that was passed in that parliament contrary to his allegations.

He most humbly thanked, first, the king's Highness, for his singular good affection
towards him, and them for all their pains; adding moreover, that he so hoped in God, that
hereafter his allegations and authorities should take place to the glory of God, and commodity of
the realm: which allegations and authorities of his, I wish were extant among us, to be seen and
read. No doubt but they would stand, in time to come, in great good stead, for the overthrow of
the wicked and pernicious articles aforesaid.

-18-



FOXE'S BOOK OF MARTYRS

Allegations against the Six Articles.

N the mean while, forasmuch as the said heretical articles are not so lightly
to be passed over, whereby the rude and ignorant multitude hereafter may
e be deceived in the false and erroneous doctrine of them any more, as they
\ J have been in times pift, for lack of right instruction and experience of the

= ancient state and course of times in our fore-elders' days; I thought

-~ therefore, (the Lord thereunto assisting,) so much as antiquity of stories
h may help to the restoring again of truth and doctrine decayed, to annex
hereunto some allegations out of ancient records, which may give some
light to the convincing of these new-fangled articles and heresies above touched.

And first, as touching the article of transubstantiation, wherein this parliament doth enact
that the sacrament of the altar is the very natural body of Christ, the selfsame which was born of
the Virgin Mary; and that in such sort as there remaineth no substance of bread and wine, after
the priest's consecration; but only the body and blood of Christ, under the outward forms of
bread and wine First, here is to be noted, that this monstrous article of theirs; in that form of
words as it standeth, was never obtruded, received, or holden either in the Greek church, or in the
Latin church, universally for a catholic, that is, for a general, opinion or article of doctrine,
before the time of the Lateran council at Rome, under Pope Innocent the Third, A.D. 1216.

And forasmuch as it hath been a common persuasion amongst the most sort of people,
that this article, in the form of words as here it standeth, is, and hath been ever since Christ's
time, a true catholic and general doctrine, commonly received and taught in the church, being
approved by the Scriptures and doctors, and consent of all ages unto this present time; to the
intent therefore that the contrary may appear, and the people may see how far they have herein
been beguiled, we will here (Christ willing) make a little stay in our story, and examine this
foresaid article by true antiquity and course of histories, to try whether it be a doctrine old or
new.

Now therefore, for the better discussing of the matter, let us first orderly and distinctly
advise the words of the article; the contents of which article consist in two parts or members. In
the first whereof is noted to us a presence of a thing which there was not before: in the second, is
noted a privation or absence of a thing which there before was present.

The presence is noted by these words of the article, where it is said that in the blessed
sacrament, by the words pronounced, are present the natural body and blood of our Saviour
under the forms of bread and wine: so that in these words, both the sacrament and the natural
body are imported necessarily to be present. For else, how can the natural body of Christ be
present in the sacrament under the forms of bread and wine, if the sacrament there were not
present itself? or how can a thing be said to be in that which is not there? Wherefore by these
words both the sacrament, and also the body, must necessarily have their being and presence, the
one being in the other. And this presence both of the sacrament and of the body, being rightly
taken, may right well stand together; the sacrament to the outward eyes and mouth of man, the
body of Christ to the inward eyes of faith, and mouth of the soul. And therefore touching these
prepositions in this article, "in" and"under," if question be asked, In what is the body of Christ? it
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may well be answered, In the sacrament, to the eyes of our faith; like as the outward sacrament is
also present to the outward eyes of the body. Again, if the question be asked, Under what is the
body of Christ? it may be well answered, Under the forms of bread and wine, so as the doctors
did take the forms to mean the outward elements and natures of the sacrament, and not the
accidents.

And thus, to the first part of the article, being well expounded, we do assent and confess
the same to have been the true catholic opinion, approved by the ancient doctors and consent of
all times, even from the first institution of this sacrament.

But as concerning the second member or part of the article, which taketh away all
presence and substance of bread from the sacrament; to that we say, that first it standeth not with
their own article: secondly, that it standeth not with the doctrine of Scripture: thirdly, that it
standeth not with antiquity, but is merely a late invention.

And first, that it agreeth not with their own article, it is manifest. For whereas in the
former part of their article they say, that the natural body of Christ is present in the blessed
sacrament under the forms of bread and wine, how can the natural body of Christ be present in
the sacrament, if there remain no sacrament? or how can any sacrament of the body remain, if
there remain no substance of bread, which should make the sacrament? for how can the body of
Christ be in that thing, which is not? or how can the sacrament of the body have any being,
where the substance of bread hath no being? For first, that the body itself cannot be the
sacrament of the body, is evident of itself.

Secondly, that the accidents of bread, without the substance of bread, cannot be any
sacrament of Christ's body, certain it is, and demonstrable by this argument.

Argumentum a definitione.
"A sacrament is, that which beareth a similitude of that thing whereof it is a sacrament.
"Accidents bear no similitude of that thing which is there signified.
"Ergo, Accidents can in no wise be a sacrament."
Wherefore, upon this argument being thus concluded, upon the same this also must needs
follow. "In the sacrament of the Lord's body, the thing that representeth must needs bear a

similitude of the thing represented.

"The substance of bread in the sacrament, is only that which beareth the similitude of
Christ's body. "Ergo, The substance of bread must needs be in the sacrament."

And therefore, by this demonstration it is apparent that these two parts in the article
aforesaid are evil couched together, whereof the one must needs destroy the other. For if the first
part of the article be true, that the natural body of Christ is present in the sacrament, under the
forms of bread and wine, and seeing the sacrament wherein the body of Christ is present must
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needs be the substance of bread, and not the accidents only of bread, as is above proved, then the
substance of bread cannot be evacuated from the sacrament; and so the second member of the
article must needs be false.

Or, if the second part be true, that there is no substance of bread remaining, and seeing
there is nothing else to make the sacrament of the natural body of Christ, but only the substance
of bread, forasmuch as the accidents of bread can make no sacrament of Christ's body, as is
above showed; then, taking away the substance of bread, the first part of the article must needs
be false, which saith, that the natural body of Christ is present in the sacrament; forasmuch as the
substance of bread being evacuated, there remaineth no sacrament, wherein the body of Christ
should be present. Secondly, that it disagreeth from the whole order and course of the Scriptures,
it is sufficiently explained before in the treatise of John Lambert upon the sacrament, as also in
other sundry places in these volumes besides. Thirdly, that the said article of transubstantiation is
no ancient or authentic doctrine in the church publicly received; but rather is a novelty lately
invented, reaching not much above the age of three or four hundred years, or at most above the
time of Lanfranc, A.D. 1070, it remains now to be proved.

Wherein first may be joined this issue: that this monstrous paradox of transubstantiation
was never induced or received publicly in the church, before the time of the Lateran council,
under Pope Innocent the Third, A.D. 1216; or at most before the time of Lanfranc, the Italian,
archbishop of Canterbury, A.D. 1070.

In which time of Lanfranc, I deny not but that this question of transubstantiation began to
come in controversy, and was reasoned upon amongst certain learned of the clergy. But that this
article of transubstantiation was publicly determined or prescribed in the church, for a general
law or catholic doctrine, of all men necessarily to be believed, before the time of the aforesaid
Innocentthe Third, it may be doubted, and also, by histories of time, proved to be false.

And though our adversaries seem to allege out of the old doctors certain speeches and
phrases, which they wrest and wring to their purposes; wherein they say, "that the bread is called,
is believed, and is, the body of Christ;" "that of bread is made the body of Christ;" 'and "that the
bread is changed, altered, or converted to the body of Christ, or is made to be his body; "' that the
creatures be converted into the substance of the body and blood of Christ;" "that the bread and
wine do pass into the Divine substance;" with such other like sentences; and bear themselves
brag upon the same, as though this doctrine of transubstantiation stood upon the consent of the
whole universal church, of all ages and times, of nations and people, and that the judgment of the
church was never other than this: and yet, if the old doctors' sayings be well weighed, and the
discourse of times by this history well examined, it will be found that this prodigious opinion of
transubstantiation hath no such ground of consent and antiquity as they imagine; nor yet that any
heresy or treason was made of denying transubstantiation before the time of Innocent the Third,
or, at the furthest, of Lanfranc, as is aforesaid, about which time Satan, the old dragon, was
prophesied by the Apocalypse, to be let loose, to seduce the world.

For probation whereof, first [ will begin with the time of Tertullian and of Augustine;

which both do teach the sacrament to be a figure, a sign, a memorial, and a representation of the
Lord's body, and knew no such transubstantiation; and yet were no traitors nor heretics.
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Neither was St. Ambrose any heretic or traitor, where he writeth these words, Ut sint quce
erant, nec in aliud convertantur, &c.; which words Lanfranc could not answer unto any other
wise, but by denying them to be the words of Ambrose. Gelasius was bishop of Rome, and lived
about five hundred years after Christ, and speaketh of a transmutation of the bread and wine into
the Divine nature; but there, expounding himself, he declareth what he meaneth by that mutation,
so that he expressly showeth the elements of bread and wine, notwithstanding, to remain still in
their proper nature, with other words more, very plain to the same effect: unto the which words
Contarenus in the assembly of Ratisbon could not well answer, but stood astonied.

Theodoret likewise, speaking of the visible symbols, hath these words: "After the
sanctification they remain in their former substance, figure, and form."

Ireneus, where he saith that "the bread broken, and the cup mixed, after the vocation of
God, cease to be common bread any more, but are the Eucharist of the body and blood of
Christ:" and, explicating his words more plainly, addeth, moreover, that "the Eucharist consisteth
in two things, one being earthly, which is bread and wine; the other heavenly, which is the body
and blood of Christ," &c.: he declareth, in these words, both his own opinion plainly, and also
teacheth us what was then the doctrine of his time.

Hesichius also, who was five hundred years after Christ, where he speaketh of the said
mystery, to be both flesh and bread; declaring thereby two substances to be in the sacrament. By
the which we have to understand that transubstantiation, in his age, was not crept into the church;
and yet neither heresy, nor treason, therefore, was ever laid to his charge for so saying.

Emissene, comparing a man converted unto Christ by regeneration, unto the holy
mysteries converted into the body and blood of our Lord, expresseth plainly, that outwardly
nothing is changed, and that all the change is inward, &c.; wherein, no doubt, he spake against
this article, and yet no man, in all that age, did accuse him therefore to be either heretic or traitor.

Here might be added the words of Fulgentius, "This cup is the new testament; that is, this
cup which I deliver unto you, signifieth the new testament."

Bede also, who lived about the year 730, writing upon the twenty-first Psalm, hath these
words: "Poor men, to wit, despisers of the world, shall eat indeed really, if it be referred unto the
sacraments, and shall be filled eternally; because they shall understand in bread and in wine,
being visibly set before them, a thing invisible, to wit, the true body and true blood of the Lord,
which are true meat and true drink, wherewith not the belly is filled, but the mind is nourished."

And thus, in these words of Bede, likewise, is to be understood, that no transubstantiation
as yet in his time was received in the church of England.

Long it were to stand upon all particulars. Briefly to conclude; the further the church hath
been from these our latter days, the purer it was in all respects, and especially touching this
barbarous article of transubstantiation. We will now draw more near our own time, coming to the
age of Bertram and of Haymo, who were about the year of our Lord 810, under Charlemagne.
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By whose writing it is evident, that the church was infected as yet with no such fantasy of
transubstantiation, neither did any almost dream oftaking away the substance of bread from the
sacrament. For although Haymo, Remigius, Rabanus, and others who lived in that age, do
attribute to the sacrament, that honourable name and reverence (as we also do) of the Lord's body
and blood, yet they exclude not from thence all substance of meal and bread, and leave the bare
accidents, as our new-come Catholics do, as by the words of Haymo doth appear. Where he,
following the words of Bede, showeth also the cause, why it is so called by the name of the
Lord's body? "Because," saith he, "bread confirmeth the heart of man, therefore it is called
conveniently the body of Christ; and because wine worketh blood in the flesh of man, therefore it
is referred to the blood of Christ." What can be more effectually spoken to prove the substance of
bread there to remain? for take away the substance of bread and wine, what is in the accidents
left, that can confirm man's heart, or engender blood in the flesh? And therefore, seeing there
must needs something remain, that must be referred to Christ's body and blood in that sacrament,
it either must he the substance of bread and wine, or else it can be no sacrament. And
furthermore, speaking of the visible things which are sanctified, how and whereunto they be
converted, he saith, that by the Holy Ghost they passed to a sacrament of the Lord's body.

And likewise the same Haymo, in another place, speaking of the fruits of the earth, that
is, of corn and wine, declareth how our Saviour, making of them "an apt mystery," converteth
them to "a sacrament of his body and blood," &c.

Bertram likewise, as he lived in the same age, so in like sort he showed his opinion
therein, to the like effect as Haymo did. For, as Haymo, writing in these words, declareth, "The
sacrament is one thing, and the virtue of the sacrament is another thing; for the sacrament is
received with the mouth, but with the virtue of the sacrament the inward man is satisfied."

So after like manner, Bertram, according to the same, thus writeth: "The bread, which by
the ministry of the priest is made the body of Christ, doth import one thing outwardly to the
senses of man, and another thing it speaketh to the minds of the faithful. Outwardly, it is bread,
the same it was before; the same form is pretended, the colour appeareth, the same taste
remaineth: but inwardly, there is another matter far more precious and more excellent, because it
is heavenly, which is the body of Christ that is seen, not with the outward eyes of the flesh, but
with the sight of a faithful mind," &c.

We will now proceed to the testimony of Rabanus Maurus, bishop of Mentz, and scholar
some time to Alcuinus, in.garis, an Englishman; who, living also in the same age with Haymo
and Bertram, (which was eight hundred years after Christ,) giveth the like testimony of this
doctrine in his Book of Institutions; where he, asking the question why the Lord would give the
mysteries of his body and blood then under such things as might be kept and reserved whole with
great honour, thus he answereth again: "The Lord," saith he, "would rather that the sacraments of
his body and blood should be received with the mouth of the faithful, and made to be their food,
that by the visible action the invisible effect might be showed. For, like as material meat
outwardly nourisheth and quickeneth the body, so also the word of God inwardly nourisheth and
strengtheneth the soul: for man liveth not only by bread, but by every word proceeding from the
mouth of God." And after followeth, "For this bread and drink signifieth the eternal society of
the Head and of the members together." And again: "For the sacraments are one thing, and the
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virtue of the sacrament is another thing. The sacrament is received with the mouth; with the
virtue of the sacrament the inward man is nourished; for the sacrament is turned to the
nourishment of the body; but, by the virtue of the sacrament, the dignity of eternal life is gotten.
Wherefore, like as the same is turned into us when we eat of it, so also are we turned into the
body of Christ, when we live obediently and godly," &c.

Who seeth not by these words of this bishop, what form of doctrine was then in the
church received concerning this article of the sacrament, such diverse from this our gross opinion
of transubstantiation?

With the same Rabanus, also, accordeth another of the like standing and doctrine also,
called Christianus Druthmarus, who, writing upon Matthew, "The wine," saith he, "doth cheer
and cherish the blood, and, therefore, not inconveniently the blood of Christ is figured thereby:
for whatsoever proceedeth from him to us, it cheereth us with true gladness, and increaseth all
goodness unto us." And a little before, the said Druthmarus saith, "The Lord gave to his disciples
the sacrament of his body to the remission of sins, and keeping of charity; that they, alway
remembering his doing, might do that in figure, which he should do for them. This is my body,
saith he; that is, in sacrament." This Druthmarus lived also in the time of Charlemagne, as
witnesseth the abbot of Spanheim.

After Bertram was Johannes Scotus, or else, as some call him, Johannes Erigena; a man
well accepted with Charles the Bald, and afterwards with Louis the Stammerer, about A.D. 880.
He wrote a book, De Corpore et Sanguine Domini, so affirming therein, and teaching, as he
knew that Bertram had taught a little before in France. This book the pope caused to be
condemned in the synod of Vercelli. Of the life and conversation of this Johannes Scotus, and
also of his death, read before.

In the year of our Lord 950, lived Odo, archbishop of Canterbury, in whose time, it
appeareth, by the Romish Catholics' own confession, that many priests then affirmed, that the
bread and wine, after consecration, did remain in their former substance, and that the said
mysteries were only a figure of the body and blood of Christ, as we find it witnessed by Osberne
himself, who did write the lives of Odo, Dunstan, and Elphege, at the bidding of Lanfranc,
archbishop of Canterbury, as reporteth Edmerus, Anselm's chaplain. The words of Osberne be
these: "About this time," saith Osberne, writing in the days of Lanfranc, "certain of the clergy,
being seduced by wicked error, did hold and maintain that bread and wine, which are set upon
the altar, after the consecration do remain in their former substance, and are but only a figure of
the body and blood of Christ," &c. And no doubt but at that time the common opinion of most of
the clergy was so, that the sacrament was the body and blood of Christ, and that the substance of
bread and wine, notwithstanding, were not transubstantiated, as the Romish Catholics do now
teach. But this is the guise of these men, that in their writings and stories still they diminish the
better number, whereby their faction may seem ever to be the bigger; and therefore to extenuate
the common opinion then received in the church, he inferreth mention of certain of the clergy,
&ec.

And as he faileth in the number of these clergymen which then held against
transubstantiation, so he upholdeth the same with as lying a miracle; which miracle he feigned to
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be wrought the same time, for the conversion of the said clergymen, by the blood dropping out of
the host at mass, as Odo was breaking the host over the chalice. At the sight whereof, first, Odo
himself (saith he) wept for joy; seeing his petition accomplished which he so earnestly prayed
for.

Secondarily, "All those clergymen," saith he, "which before believed not this
transubstantiation, by and by were converted, and blessed the archbishop that ever he was born;
desiring him to pray again, that the blood might return to his former shape; and straight: it was
done." And this was the miracle; which seemeth as true as that which William of Malmesbury
writeth of the said Odo, how, by his prayers, he caused a sword to come flying from heaven into
King Ethelstan's scabbard, when he had lost his own, as he would fight against Analanus; or else,
as that miracle where the said Odo is said to cover and defend the church of Canterbury, that no
drop of rain could touch it, so long as the roof thereof was in making.

In the which so miraculous a miracle, many things are to be marvelled. First, I marvel
that at this great miracle of the archbishop in his cathedral church, amongst so many singing
men, we read of no Te Deum there to be sung after the doing thereof.

Secondly, I marvel that those priests and clerks which then denied transubstantiation,
were suffered to be so near the archbishop at his mass, and that they were not committed rather
to ward like heretics and traitors, if this article of transubstantiation had been then such a catholic
doctrine, and so publicly received in the church, as they say it was.

Thirdly, I marvel, seeing the time of miracles is expired, we, having the Scriptures to
guide us, why the archbishop would seek to miracles and apparitions to convert men, rather than
to the law and prophets, according as we are commanded: especially having no such examples of
all the old doctors, which, in confutation of so many erroneous opinions, yet never sought to
such miracles, or blind means.

Fourthly, I marvel much at the discrepance in telling this tale, between Osberne and the
others, which since have written Legends of Odo. For whereas Osberne, speaking of certain
priests, nameth no place, but leaveth the matter at large; and speaketh absolutely, certain priests;
all other, who have since written the Legends of Odo, do tell this tale against certain priests of
Canterbury; adding to the words of Osberne, certain priests of Canterbury. But to convict the
falsehood of them all, as well of Osberne as of the rest, there is a legend of the life of Odo, and
of Oswald together, more ancient than this of Osberne, written (as it may seem) in the time of
Elfric, archbishop of Canterbury, and Elphege, then bishop of Winchester, wherein mention is
made indeed of this miracle, but after another sort than this of Osberne, and to another purpose
than to dissuade certain priests, infected with that error, from the opinion before declared: which
is only brought to show the holiness of Odo, as commonly the manner of legends is to do: so that
in this old legend it is thus reported, that when this miracle was done, Odo disclosed the matter
not to many priests of England that were in that error, as Osberne would, "but called unto him a
certain faithful servant who was near about him, and showed unto him the miracle secretly;"
whereupon the priest (saith the legend) much rejoiced at the holiness of Odo, and desired him to
make his prayer to Almighty God, that the body might return again to the former shape, &c. Out
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of this old lying legend Osberne, and other likewise that followed him, seemeth to have taken
this tale, so that out of the error of one (as the manner is) springeth the error of a number more.

But this much more I marvel, why this miracle is not storied in Henry Huntingdon, which
professedly writeth of such miracles, nor in Roger Hoveden, and such others; but only in such
blind legends, which commonly have no substance of verity, nor certainty of time or writer, to
know when and by whom they were written, and for the most part are stuffed with lying visions
and prodigious fables.

Finally, if this miraculous fiction of Osberne were true, that for the converting of priests
of England which would not believe transubstantiation, this blood did drop out of the host, (of
which blood perad